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A comparison of Israel’s appointed times, the Roman Missal, Advent, and the Orthodox festal year

Introduction

The annual feasts and festivals observed by Roman Catholic and Eastern Orthodox Christians bear notable
similarities to the appointed times prescribed for Israel in Leviticus 23. Both arrange worship around
recurring occasions of remembrance, thanksgiving, preparation, and celebration. Both distinguish ordinary
days from particular days appointed for congregational observance. More importantly, several central
Christian feasts commemorate events that the New Testament explicitly associates with Israel’s appointed
times.

These similarities invite a historical and biblical examination of how the early Christian church came to
observe its own annual calendar.

Leviticus 23 records the appointed times given to Israel through Moses, including the weekly Sabbath,
Passover, Unleavened Bread, First Fruits, Weeks, Trumpets, the Day of Atonement, and Booths. These
observances included holy convocations, prescribed offerings, and requirements associated with particular
dates. Their purposes included remembrance of God’s deliverance, acknowledgment of His provision, and the
ceremonial administration of Israel’s worship.

Christianity emerged within this Jewish setting. Jesus and His apostles observed the appointed times, and
several decisive events in the establishment of the Christian church occurred during their celebration. Christ
was crucified during the Passover period, rose from the dead in connection with the Feast of Unleavened
Bread, and the Holy Spirit descended upon the disciples at Pentecost.

As Christianity spread beyond Israel, Christians gradually developed an annual order of worship centered
upon Christ’s incarnation, death, resurrection, and ascension, together with the descent of the Holy Spirit.
Over time, additional commemorations of Mary, the apostles, martyrs, and other saints became part of the
ecclesiastical calendar.

The result was a liturgical year that retained important connections to Israel’s appointed times while
introducing observances not prescribed in the Torah.

Israel’s Appointed Times in Leviticus 23
The Lord introduced the appointed times by commanding Moses:

“Speak to the sons of Israel and say to them, ‘The LORD’s appointed times which you shall proclaim as
holy convocations—My appointed times are these.”” (Leviticus 23:2 NASB)

The expression identifies these observances as appointments established by God. Their dates, ceremonial
requirements, and prescribed convocations were not left to Israel’s discretion.

The appointed times followed a recurring order throughout the year. Passover and Unleavened Bread
commemorated Israel’s deliverance from Egypt. First Fruits and Weeks accompanied the agricultural
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harvest. The seventh-month observances included the blowing of trumpets, the Day of Atonement, and the
Feast of Booths.

The Sabbath was distinguished from these annual ceremonies by its weekly recurrence and its requirement
of rest (Leviticus 23:3, 37-38). The annual festivals, however, incorporated particular ceremonial obligations,
including priestly offerings and convocations.

The Christian calendar shares the general practice of arranging congregational worship around annually
recurring commemorations. Its theological center, however, is the completed messianic work of Jesus Christ
rather than the continued performance of Israel’s ceremonial requirements.

The Roman Catholic and Eastern Orthodox Liturgical Calendars

The Roman Catholic Church organizes its liturgical year through the General Roman Calendar and the
celebrations prescribed in the Roman Missal. The principal seasons are Advent, Christmas, Lent, the Paschal
Triduum, Easter, and Ordinary Time.

Advent begins the Roman liturgical year with four Sundays of preparation for the celebration of Christ’s
birth. Lent precedes Easter, and the Paschal Triduum commemorates His passion, death, burial, and
resurrection. The Easter season continues for fifty days and concludes with Pentecost.

The Roman calendar also includes solemnities, feasts, and memorials associated with particular events in
Christ’s life, Mary, the apostles, and other saints.

The Eastern Orthodox churches follow a related but distinct annual order. Their ecclesiastical year begins on
September 1, although Pascha, the celebration of Christ’s resurrection, remains the center of their worship.
The Orthodox calendar includes Great Lent, Holy Week, Pascha, Ascension, Pentecost, and the Twelve Great
Feasts. Its fixed commemorations and movable Paschal celebrations are governed by the Byzantine liturgical
books and calendar.

Unlike the Roman Catholic Church, the Byzantine Orthodox tradition does not use the Roman Missal. Its
worship is organized through books including the Menaion, Triodion, and Pentecostarion.

Both traditions organize the year around the remembrance of Christ’s saving work. They also share many
festivals that originated in the early centuries of Christianity, although their dates, ceremonial practices, and
theological emphases sometimes differ.

Overview: Appointed Times and Christian Observances

The table distinguishes direct New Testament identifications from liturgical and thematic comparisons. It is a
guide to the discussion that follows, not a claim that each Christian feast replaced an Israelite ceremony.

Leviticus 23 Roman Catholic Eastern Orthodox Nature of relationship
. . Distinct weekly practice; rest command
Weekly Sabbath Sunday Mass Sunday Divine Liturgy .
considered separately
Passover Paschal Triduum; Easter Holy Week; Pascha Explicit biblical fulfillment
Unleavened Bread Holy Week Great and Holy Week Biblical and historical association
First Fruits Easter Pascha Explicit biblical fulfillment
Direct historical and biblical
Feast of Weeks Pentecost Holy Pentecost frect historicaland bibiica
correspondence
No di ivalent;
Trumpets 0 direct equivalent; some No direct equivalent Thematic comparison only
Advent themes
Fulfill tin Christ; lat
Day of Atonement Good Friday Great and Holy Friday uimen 1n. nst fater
commemoration
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Leviticus 23 Roman Catholic Eastern Orthodox Nature of relationship

Incarnation and L ) . Biblical imagery and theological
Booths . . Nativity and Transfiguration . )
Transfiguration themes interpretation

Passover and the Christian Celebration of Easter
Leviticus 23:5

The strongest correspondence between Israel’s appointed times and the Christian liturgical calendar is the
relationship between Passover and Easter.

Passover commemorated God’s deliverance of Israel from Egypt. The blood of the Passover lamb marked the
households of the Israelites when judgment came upon Egypt (Exodus 12:1-14). The annual celebration
preserved the memory of that deliverance.

The New Testament explicitly identifies Christ with the Passover sacrifice:
“For Christ our Passover also has been sacrificed.” (1 Corinthians 5:7 NASB)

This identification establishes a theological connection between the original Passover and Christ’s death. The
sacrificial deliverance associated with the Passover lamb finds its fulfillment in Christ’s sacrifice.

The Roman Catholic Church commemorates Christ’s passion, death, and resurrection during the Paschal
Triduum, extending from the evening Mass of the Lord’s Supper through Easter Sunday. The Eastern
Orthodox Church commemorates these events through its Holy Week services and the celebration of Great
and Holy Pascha.

The word Pascha, retained in Orthodox Christianity and in the liturgical vocabulary of the Roman Church,
comes from the Greek term associated with Passover.

The historical relationship is therefore more substantial than a general resemblance between two annual
celebrations. The Christian observance developed around the death and resurrection of Christ, events
interpreted by the apostles in relation to Passover.

Nevertheless, the Christian celebration does not reproduce the ceremonial requirements of Exodus 12 or
Leviticus 23. The Passover lamb, the prescribed meal, and the requirements governing Israel’s observance
are not simply transferred into the Christian calendar.

The New Testament identifies Christ Himself as the Passover sacrifice. The annual Christian commemoration
remembers what He accomplished rather than repeating the original ceremonial observance.

Unleavened Bread and the Christian Commemoration of Christ’s Passion
Leviticus 23:6-8

The Feast of Unleavened Bread began immediately after Passover and continued for seven days. Its
observance recalled Israel’s departure from Egypt and included the removal of leaven, holy convocations, and
prescribed offerings.

Paul applies the imagery of unleavened bread to Christian conduct:

“Clean out the old leaven so that you may be a new lump, just as you are in fact unleavened. For Christ
our Passover also has been sacrificed.” (1 Corinthians 5:7 NASB)
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He continues by exhorting believers to celebrate with sincerity and truth rather than malice and wickedness
(1 Corinthians 5:8).

This passage connects the Passover sacrifice with the moral implications of deliverance in Christ. The
removal of leaven becomes an illustration of the removal of sinful conduct.

The Roman Catholic and Orthodox churches commemorate Christ’s suffering and death through the ordered
observances of Holy Week. In both traditions, preparation for Easter includes penitence, fasting, and
reflection upon Christ’s sacrifice.

The resemblance to Unleavened Bread is partly historical and partly theological. The events being
commemorated occurred within the Passover and Unleavened Bread period, while the New Testament itself
uses the feast’s imagery to address Christian conduct.

The detailed fasting practices of Lent and Orthodox Holy Week, however, are later ecclesiastical disciplines.
They should not be identified with the seven-day requirements of Leviticus 23.

First Fruits and the Resurrection of Christ
Leviticus 23:9-14

The offering of First Fruits acknowledged God’s provision at the beginning of the harvest. Israel was
instructed to bring the first sheaf to the priest, who presented it before the Lord. The ceremony was
accompanied by prescribed offerings.

Paul expressly identifies Christ’s resurrection with First Fruits:

“But now Christ has been raised from the dead, the first fruits of those who are asleep.” (1 Corinthians
15:20 NASB)

He subsequently explains that the resurrection of the dead comes through Christ, just as death came through
Adam (1 Corinthians 15:21-23).

The relationship between First Fruits and the resurrection is therefore established directly in the New
Testament.

Christ’s resurrection is the beginning and guarantee of the resurrection life received through Him. The
agricultural firstfruits represented the beginning of the harvest, while Christ’s resurrection establishes the
resurrection of those who belong to Him.

Both Roman Catholic and Eastern Orthodox Christians celebrate the resurrection as the central event of the
annual Christian calendar.

Neither tradition generally observes a separate feast reproducing the offering of the first sheaf described in
Leviticus 23. Instead, the theological significance of First Fruits is incorporated into the celebration of Christ’s
resurrection.

The correspondence is one of biblical fulfillment rather than ceremonial replication.

The Feast of Weeks and Christian Pentecost
Leviticus 23:15-22

The Feast of Weeks, also known by the Greek name Pentecost, was observed after the counting of seven
complete weeks, culminating in the fiftieth day.

The celebration included offerings from the harvest and a holy convocation.
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The connection between this appointed time and Christian Pentecost is especially direct because the events
recorded in Acts 2 occurred during the Jewish festival itself.

“When the day of Pentecost had come, they were all together in one place.” (Acts 2:1 NASB)

On that day, the Holy Spirit descended upon the disciples, and Peter proclaimed the fulfillment of God’s
promise concerning the outpouring of His Spirit (Acts 2:16-21).

Christian Pentecost commemorates this historical event.

In the Roman Catholic calendar, Pentecost concludes the fifty-day Easter season. In Eastern Orthodox
Christianity, Pentecost is one of the Twelve Great Feasts and follows the same fifty-day relationship to
Pascha.

The numerical and historical connections are unmistakable. The Christian observance retains the name
Pentecost, the fifty-day interval, and the remembrance of an event that occurred during Israel’s appointed
festival.

Its purpose, however, differs from the agricultural and sacrificial requirements given in Leviticus 23.
Christians commemorate the descent of the Holy Spirit rather than presenting the prescribed grain offerings.

The distinction is important. The Jewish festival provided the historical occasion for the events recorded in
Acts, while the Christian feast commemorates what occurred on that occasion.

Trumpets and the Christian Calendar
Leviticus 23:23-25

The first day of the seventh month was appointed as a day of rest and remembrance accompanied by the
blowing of trumpets.

The Christian liturgical calendars do not contain a universal annual feast that directly reproduces this
observance.

Trumpets nevertheless appear in Christian worship and biblical descriptions of divine proclamation,
resurrection, and judgment. Their use in the New Testament includes passages such as Matthew 24:31 and 1
Corinthians 15:52.

The Roman Catholic season of Advent includes readings concerning judgment, watchfulness, and the coming
of Christ. These subjects can be compared with the summons and solemnity associated with Israel’s seventh-
month observances.

Yet the comparison is thematic rather than an established historical succession.

The New Testament does not identify Advent as the fulfillment of the Feast of Trumpets, and the Roman
Church did not establish Advent by transferring the first day of Israel’s seventh month into its liturgical
calendar.

Any correspondence must therefore remain distinguished from the explicit biblical relationships found in
Passover, First Fruits, and Pentecost.

The Day of Atonement and the Commemoration of Christ’s Sacrifice
Leviticus 23:26-32

The Day of Atonement was the annual occasion on which Israel’s high priest performed the prescribed
ceremonies of atonement. The full instructions are recorded in Leviticus 16.
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The author of Hebrews explicitly relates these priestly ceremonies to Christ’s sacrifice and heavenly
priesthood.

Hebrews 9:7 describes the high priest entering the second part of the sanctuary once each year with blood.
Hebrews 9:11-12 then identifies Christ as the high priest who entered the greater and more perfect
tabernacle through His own blood, having obtained eternal redemption.

The distinction between the repeated ceremonies and Christ’s completed sacrifice is fundamental to the
argument.

Hebrews 10:11-12 contrasts the priest who continually offers sacrifices with Christ, who offered one
sacrifice for sins.

The Roman Catholic observance of Good Friday and the Orthodox services of Great and Holy Friday
commemorate the sacrifice of Christ. Both traditions also preserve penitential practices in preparation for
Pascha.

These observances resemble the Day of Atonement in their attention to sin, repentance, and atonement.
However, they are not equivalent to the ceremony prescribed in Leviticus 16.

The biblical fulfillment belongs to Christ’s priestly work and sacrifice, not to the establishment of another
annual day upon which atonement must be performed.

The church commemorates an accomplished sacrifice. It does not need to repeat the annual priestly
ceremonies through which Israel formerly approached God.

The Feast of Booths and the Christian Celebration of Christ’s Dwelling Among Humanity
Leviticus 23:33-44

The Feast of Booths, also called Tabernacles, commemorated Israel’s dwelling in temporary shelters after the
departure from Egypt. The appointed observance also accompanied the completion of the agricultural
harvest.

God instructed Israel to dwell in booths so that subsequent generations would remember the conditions in
which He caused the Israelites to live following their deliverance from Egypt (Leviticus 23:42-43).

The New Testament contains important theological connections with the subject of God’s dwelling among His
people.

“And the Word became flesh, and dwelt among us, and we saw His glory.” (John 1:14 NASB)

The Greek verb translated dwelt is related to the language of pitching a tent or tabernacling. The wording
provides a meaningful connection between God’s presence among Israel and His dwelling among humanity
through the incarnation of Christ.

Both Roman Catholic and Orthodox Christians commemorate the incarnation through the celebration of the
Nativity.

Eastern Orthodox theology also associates the Feast of Booths with the Transfiguration of Christ. In its
explanation of the Feast of the Transfiguration, the Orthodox Church in America interprets the event as a
manifestation of God’s dwelling among humanity through the Messiah.

This interpretation draws upon the appearance of Christ’s glory and Peter’s proposal to make three
tabernacles during the Transfiguration (Matthew 17:1-9).
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The biblical connection between the Transfiguration and the Feast of Booths is not as explicit as Paul’s
identification of Christ with the Passover lamb or First Fruits. The suggestion that the Transfiguration
occurred during Booths depends upon interpretation rather than an expressly stated date.

Neither Christmas nor the Feast of the Transfiguration reproduces the seven-day requirement to dwell in
booths.

These Christian celebrations commemorate events in Christ’s life that can be examined in relation to the
themes of divine presence, temporary dwelling, and glory. The ceremonial requirements of the Feast of
Booths remain distinct from those later Christian observances.

Advent, Lent, and the Development of Preparatory Seasons

The Roman Catholic and Eastern Orthodox calendars also contain extended periods of preparation preceding
their principal celebrations.

In the Roman Catholic Church, Advent consists of four Sundays before Christmas. The season commemorates
the expectation surrounding Christ’s incarnation and includes an emphasis upon His coming in judgment.

Lent precedes Easter and is associated with penitence, fasting, and preparation for the commemoration of
Christ’s passion and resurrection.

Eastern Orthodox Christians observe a forty-day Nativity Fast preceding Christmas, together with Great Lent
and the preparatory observances preceding Pascha.

These seasons share a general structural resemblance with Israel’s appointed times because periods of
preparation and prescribed observance are arranged around important annual celebrations.

However, Leviticus 23 does not prescribe Advent or Lent, nor does it establish forty-day preparation periods
for Passover or the Feast of Booths.

The Christian seasons developed through the historical ordering of church worship.

Their existence illustrates how the church adopted recurring patterns of fasting, preparation, and celebration
while commemorating events associated with Christ’s ministry.

These practices may be evaluated according to their conformity to Scripture, but their historical
establishment does not make them commandments of the Law of Moses.

The Weekly Sabbath and the Christian Lord’s Day
Leviticus 23:3

The weekly Sabbath requires separate consideration because Leviticus 23 begins with the command to rest
on the seventh day.

Unlike the annual appointed times, the Sabbath recurred every week and prohibited ordinary labor. Its
obligation concerned rest for those under one’s authority, including servants and animals, as expressed in the
Fourth Commandment (Exodus 20:8-11; Deuteronomy 5:12-15).

Roman Catholic and Eastern Orthodox Christians ordinarily gather for their principal weekly Eucharistic
celebration on Sunday, commemorating the day of Christ’s resurrection.

The New Testament records Christians assembling on the first day of the week (Acts 20:7; 1 Corinthians
16:2). These passages provide historical evidence concerning early Christian practice.
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They do not, by themselves, establish that the seventh-day requirement to provide rest was ceremonially
transferred to Sunday.

Consequently, the relationship between the Sabbath and Sunday differs from the relationship between
Passover and Christ’s sacrifice.

Passover involved ceremonial requirements fulfilled in Christ. The Fourth Commandment also expresses a
moral obligation concerning rest, which must be distinguished from the ceremonial functions of the
appointed times.

The church’s weekly celebration of the resurrection therefore cannot be treated as a complete explanation of
the Sabbath commandment or as proof that the moral obligation of rest has ceased.

The Addition of Feasts Not Prescribed in Leviticus 23

One of the most significant differences between the biblical appointed times and the Roman Catholic and
Orthodox calendars is the number and character of later commemorations.

The Christian calendars contain festivals associated with the Nativity of Christ, His baptism, the
Annunciation, His presentation in the temple, the Transfiguration, the Ascension, and other events.

They also include commemorations of Mary, the apostles, martyrs, bishops, and other individuals honored
within their respective traditions.

The biblical events commemorated by some of these feasts are recorded in Scripture. Their annual dates and
ceremonial observances, however, were established through the historical development of Christian worship.

Other commemorations depend principally upon later ecclesiastical tradition.

The distinction between a biblical event and an appointed annual observance must be preserved. The fact
that Scripture records an event does not automatically establish an obligation to commemorate it every year.

Neither does the existence of an annual commemoration necessarily establish that its participants believe
they are repeating the original event.

The Roman Catholic and Orthodox calendars therefore contain several different categories of observances:
commemorations connected directly with events fulfilled in Christ, feasts celebrating other biblical events,
and commemorations established through later church tradition.

These categories should not be treated as having identical biblical authority.

The Essential Difference Between the Biblical and Ecclesiastical Calendars
The most important distinction concerns the authority by which the observances were established.

Leviticus 23 contains commandments given by God to Israel through Moses. The dates, offerings,
convocations, and ceremonial requirements were prescribed as part of Israel’s law.

The Roman Catholic and Eastern Orthodox liturgical calendars developed through the historical practice and
decisions of the Christian church. Their annual observances were organized to commemorate the life of
Christ, the events of redemption, and individuals honored within their traditions.

The New Testament provides direct theological explanations for several relationships between Israel’s
appointed times and Christ’s completed work. Paul identifies Christ as the Passover sacrifice and the First
Fruits of the resurrection. Acts records the descent of the Holy Spirit at Pentecost. Hebrews explains the
fulfillment of the priestly ceremonies associated with the Day of Atonement.
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These biblical explanations establish the significance of the events without requiring the continued
performance of the original ceremonial laws.

The historical development of Christian festivals is a separate question from whether their observance is
commanded by Scripture.

Christ’s fulfillment of the appointed times does not automatically authorize every subsequent ecclesiastical
ceremony, nor does the existence of later commemorations necessarily mean that the church intended to
continue Israel’s ceremonial law.

Each observance must be considered according to its origin, purpose, and actual requirements.

Conclusion

The Roman Catholic and Eastern Orthodox liturgical calendars preserve substantial connections with Israel’s
appointed times, particularly through the annual commemoration of Christ’s death, resurrection, and the
descent of the Holy Spirit.

The relationship is most clearly established in Passover, First Fruits, and Pentecost, where the New
Testament explicitly identifies Christ's work or records events occurring during the corresponding Jewish
observances.

Other comparisons are less direct. The Day of Atonement finds its fulfillment in Christ’s sacrifice and
priesthood, while the Feast of Booths contributes biblical imagery concerning God’s dwelling among His
people. The Feast of Trumpets has no universal Christian festival that reproduces its original observance.

Advent, Lent, Christmas, the commemorations of saints, and many other celebrations reflect the church’s
subsequent ordering of annual worship.

The resulting calendars demonstrate both continuity and change. Christianity arose within Israel’s historical
setting, and its earliest proclamation of Christ’s work was inseparable from the Law, the Prophets, and the
appointed times.

Nevertheless, the ceremonial requirements of Leviticus 23 and the annual observances established by the
Christian church possess different historical origins and claims to authority.

The decisive question is therefore not whether the calendars resemble one another, but whether a particular
Christian observance commemorates the biblical fulfillment of an appointed time or introduces an additional
practice established through church tradition.

That distinction allows the historical relationship to be recognized without confusing the fulfillment
accomplished by Christ with the subsequent development of Christian liturgical worship.
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